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T

E
tty

H
illesum

,
a

young
Jew

ish
w

om
an

living
in

A
m

sterdam
,

died
on

N
ovem

ber3O
th

1943
in

A
uschw

itz
w

hen
she

w
as

tw
enty-nine

years
old

leaving
behind

a
diary

(eleven
exercise

books)
and

seventy.-eight
letters

w
hich

have
draw

n
responsesacross

the
w

orld
in

theform
ofbooks,

review
s,

articles,
docum

entaries,
plays

and
visual art.

Bjiadding
this

essay
iv

the
body

of literature
on

H
illesum

r
w

ritings,
I

hope
to

change
the

process
of

recuperation
so

that her
texts

m
ay

be
read

dzffi’rently
W

hat I
hope

iv
con

tribute
is

a
pluralist and

universaR
perspective

on
the

com
prehension

of
love

in
H

illesum
w

ritings.
This

subjectbas
notasyet

been
given

enough
thoughtand

attention.
A

ndyet,
w

hen
one

tries
to

understand
H

illesum
spiritualpath

it
is

m
andatory

mv
interpret

w
hat she

understood
by

the
se

com
m

on
w

ord
of‘7ove.“H

illesum
w

ritingsdo
indeedarticulate

a
rem

ark
able

experience
of G

od
in

tim
es

w
hen

m
any

just abandoned
a

faith
that

seem
ed

se
useless.

K
eyw

ords:
A

uschw
itz,

coinprehension
of

love,
experience

of
G

od,
spiritual

crus,

agape.

A
t

the
very

beginning
ofher

diary
in

M
arch

1941,
H

illesum
described

herseif
as

being
am

ong
the

best
loyers,

saying
that

love
suited

her
to

perfection
but

that
it

rem
ained

a
m

ere
trifle

setting
apart

for
w

hat
truly

essential.
A

couple
ofw

eeks
before

her
deportation

to
the

death
C

am
p

of
A

uschw
itz

in
Septem

ber
1943,

she
com

pletely
agreed

that
“G

od
islove”

adding
thatthis

w
as

truer
now

than
ever.IfH

illesum
fully

agreed
that

G
od

is
love,

w
as

G
od

a
m

ere
trifle

w
her?

W
hat

happened
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betw
een

those
thirty

m
onths

(M
arch

1941—
Septem

ber
1943)

in
order

to
change

so
radically

her
perception

of
love?

In
the

first
part

of
this

essay, Ishah
present H

illesum
as

a
chaotic

young
w

om
an

w
ho

w
as

m
ain

ly
reaching

out
to

others
out

of selfish
love.

H
illesum

w
as

m
ostly

p
re

occupied
by

her
am

bition
to

becom
e

a
fam

ous
w

riter
and

by
her

erotic
and

sexual
im

pulses. W
e

shallsee
how

and
w

hy
she

decided
to

struggle
against her

selfish
and

possessive
love

(cam
ai

eros).
In

the
second

part,
Ishah

present how
H

illesum
’s

spiritual
m

aster,Juhius
Spier,

introduced
her

to
a

spiritual
love

(spiritual
eros).

R
eaching

out
for

a
deeper

love,
the

young
w

om
an

attained
a

profound
aw

areness
of

the
difference

betw
een

these
tw

o
kinds

of
love

(cam
a

1
eros

and
spiritual

eros).
‘Ihis

shah
bring

us
to

the
third

part
of

this
essay

w
here

H
illesum

is
being

radically
transform

ed.
R

eahizing
the

difficulty
to

love
those

w
ho

are
flot

so
lovable

people,
she

decided
to

love
G

od
w

ithin
them

.
T

hus
she

w
ould

help
others

w
ith

G
od’s

ow
n

love
dw

elling
w

ithin
her.

She
couid

now
love

G
od

through
the

neighbour—
w

hoever
he

or
she

m
ay

be—
w

ith
a

love
that

surpasses
ail

understanding,
a

love
that

goes
beyond

all
form

s
of

eros
and

that
C

hristians
call

agape
(although

H
illesum

neyer
used

the
w

ord
itself).

‘Ibis
brought

ber
to

this
profound

deci
sion

ofw
anting

to
help

G
od

w
ithin

ber
selfand

w
ithin

the
others.

She
believed

that
there

w
as

no
tw

o
w

ays
about

it:
G

od
could

flot
help

ber
in

such
tragic

tim
es,

so
she

w
ould

have
to

go
out

there
to

help
G

od.
I

shall
conclude

by
raisiflg

a
few

questions.
C

ould
H

illesum
’s

w
rit

ings
w

itness
ofthe

C
hristian

agape
although

she
neyer

m
anifested

any
desire

to
becom

e
a

C
hristian?

A
nd

ifso, how
did

she
reconcile

ber
ever

erotic
love

w
ith

such
a

divine
love?

In
bis

fam
ous

book,
Eros

andA
gape,

A
nders

N
ygren

argued
that

there
is

a
sort ofspiritual love

that
is

deeply
rooted

in
eros

and
bas

nothing
to

do
w

ith
the

C
hristian

agape
love.

A
ccording

to
him

these
tw

o
loves—

spiritual eros
and

agape—
are

differ
entand

totally
incom

patible. A
lthough

N
ygren’s

w
ork

is
a

m
onum

ental
achievem

ent
that

should
be

reedited
in

m
y

opinion,
bis

discernm
ent

betw
een

these
tw

o
loves

rem
ains

solely
theoretical.

H
ow

could
w

e
co

n
cretely

discern
betw

een
a

spiritual
eros

love
and

an
agape

love?
Is

agape
lim

ited
to

C
hristians

and
the

so-called
“anonym

ous”
C

hristians?
E

tty
H

illesum
w

as
born

on
January

15,
1914

in
the

tow
n

o
fM

id

delburg
in

Z
eeland,

the
N

etherlands.
D

aughter
of

R
ebecca

B
ernstein

and
Louis

H
illesum

,
she

had
tw

o
brothers,Jaap

and
M

ischa.A
lthough

they
rem

ained
part

of
the

Jew
ish

com
m

unity,
the

H
illesum

s
did

not
practice

their
religion.

Since
1937,

E
tty

H
illesum

had
been

living
in

A
m

sterdam
w

ith
a

retired
accountant

and
w

idow
er,

H
an

W
egerif, w

ho
quickly

becam
e

ber
lover.

In
M

ay
1940,

H
olland

w
as

invaded
by

the
G

erm
an

troops.
T

be
N

azis
started

to
strip

the
Jew

ish
population

of
its

rights
and

freedom
.

In
1941,

H
illesum

m
et

the
Jew

ish
chirologist

(a
person

w
ho

studies
the

personality
of

people
by

exam
ining

their
hands),

Juhius
Spier,

w
ith

w
hom

she
started

a
therapy.

A
form

er
co

l
league

of C
ari

G
ustav

Jung,
Spier

had
a

m
ajor

influence
on

H
illesum

’s
psychological

and
spiritual

developm
enr.

2
It

w
as

probably
under

S
p

i
er’s

advice
that

H
illesum

started
a

diary
in

M
arch

1941.
T

be
lastentry

in
itw

as
m

ade
on

O
ctober

13,
1942.

B
ut

H
ihlesum

died
m

ore
than

a
year

later,
on

N
ovem

ber
30,

1943
in

A
uschw

itz,
w

hich
m

eans
that

she
probably

took
ber

last
diaries

w
ith

her
in

A
uschw

itz.
Ahi

w
e

have
left

from
that

period
of

ber
life

in
W

esterbork
C

am
p

are
som

e
letters.

In
one

of
these

letters,
H

iliesum
copied

a
passage

from
her

diary
for

her
friend

H
enny

T
idem

an.
T

bus
this

is
the

only
trace

w
e

have
of

these
lost

diaries.A
s

I
shah

now
dem

onstrate,
it

is
quite

am
azing

to
see

how
m

uch
H

ilhesum
’s

perception
of

love
radicahly

changed
w

ithin
these

thirty
m

onths
ofw

riting:
M

arch
1941—

Septem
ber

1943.

R
eaching

outto
others

outofselfish
love

(cam
ai

eros)

E
tty

H
illesum

began
w

riting
in

ber
first exercise

book
on

M
arch

8
1941

by
copying

a
desperate

letter
she

had
addressed

to
Julius

Spier
w

hom
she

had
m

eta
m

onth
earlieron

February
3

1941
and

by
w

hom
she

w
as

infatuated.H
ihiesum

probably
knew

by
then

thatthe
m

an
w

as
engaged

and
thathe

w
ished

to
rem

ain
faithful

to
his

fiancé,H
ertha

Lew
is,w

ho
had

im
m

igrated
to

L
ondon

because
ofthe

w
ar.Ibis

w
ould

explain
the

desperate
tone

ofH
illesum

’s
letter. A

hthough
H

ihlesum
w

as
living

w
ith

H
an

W
egerif,

she
w

as
also

sexuahly
attracted

by
Spier

and
didn’tknow

how
to

restrain
ber

sexual
im

pulses.
Ib

e
young

w
om

an
w

as
exception

ahly
hiberated

for
the

forties
and

probably
flot

accustom
ed

w
being

re
jected

by
any

m
an.

Spier
negotiated

therapy
for

H
iihesum

in
retum

n
for
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secretarialw
ork.

H
e

helped
her

to
see

things
in

their
right

perspectives
and

proportions.
H

e
introduced

her
to

a
new

kind
of

relationship:
a

spiritual
4

friendship.
H

illesum
w

as
quite

captivated
by

Spier
consid

ering
him

to
be

her
first

w
orthy

partner.
In

the
past

w
hen

H
illesum

w
ould

find
a

m
an

charm
ing, she

usually
had

sexual contacts
right

aw
ay

w
ith

him
and

w
ould

generally
feel

disappointed
afterw

ards.
H

iliesum
w

as
im

pressed
by

Spier’s
selfcontrol.

She
w

rote:

H
e

is
the

firstw
ho

fights
against his

im
pure

feelings
and

by
being

the
person

he
is,he

has
taughtm

e
how

to
fight also.There

is
tension

n
o

w
,

w
holeness,and

m
any

possibilities
in

the
air

and
a

respectable
struggie

thatennobles
one.

D
eep

dow
n

in
m

y
heart,

Iam
proud

to
face

such
a

relationship
(2

4
.0

3
.4

1
).

(H
illesum

2008,
50)

H
ow

ever, H
illesum

had
difficulty

in
reconciling

this
concept ofspirit

ual
love

w
ith

her
libido

and
fem

ininity.
She

attributed
her

relapses
to

a
possessive

propensity
and

to
som

e
sorts

of
typicai

fem
inine

behav
iour.

She
thought

that
she

w
ould

aiw
ays

be
searching

for
this

one
m

an,
attributing

this
w

ish
to

a
w

om
an’s

handicap,
seeing

it as
the

resuit
ofan

ancient tradition
from

w
hich

w
om

en
m

ust
liberate

them
selves.

W
h

en
ever

H
illesum

w
ould

try
to

possess
the

object
or

the
subjecr

of
her

love, she
w

ould
inevitably

feelisolated
and

desperate. T
hus,she

tried
to

dem
ystify

such
an

overestim
ation

ofthe
erotic

elem
ent

in
the

relation
ship

betw
een

w
om

en
and

m
en.

B
ut

her
erotic

desires
assailed

her
from

ail
sides.

Seeing
a

beautiful
w

om
an

on
the

street
w

ould
often

m
ake

her
jealous

for
she

also
w

ished
to

be
a

beautiful
object

of
desire

for
m

en.
H

iilesum
considered

such
a

reaction
as

being
typical

of
w

om
en

w
anting

to
be

desired
as

if
it

w
as

the
ultim

ate
confirm

ation
of

their
w

orthiness.
H

illesum
believed

thatw
om

en
continued

to
be

challenged
in

finding
their

realvalue
and

place
in

the
w

orld.
She

often
feit divided

and
tom

betw
een

her
body

and
her

soul.She
w

rote:
“It is

difficuit
to

be
sim

ultaneously
on

good
term

s
w

ith
G

od
and

w
ith

your
low

er
part

of
the

body”
(04.08.4

1)
(H

illesum
2008,

74).
H

illesum
’s

spirituality
trig

gered
a

source
of

conflict
betw

een
her

sexual
and

spiritual
needs.

She
w

as
torm

ented
by

this
affective

dependence
preventing

her
from

loving
as

she
w

ished
she

could.
She

w
as

angry
at

herseif
for

succum
bing

so
easily

to
her

erotic
im

pulses.
T

aking
over

the
w

hole
fem

inine
condi

tion,
she

w
rote:

Yes, w
e

w
om

en,
w

e
stupid,

idiot,
illogical

w
om

en,
w

e
search

for
the

Paradise
and

the
A

bsolute. A
nd

yet
I

know
w

ith
m

y
brains, w

ith
m

y
outstanding

w
orking

brains,
that

nothing
is

absolute,
that

everything
is

relative
in

endless
shades

and
in

eternal
m

ovem
ent and

therefore
5

0

fascinating
and

appealing,
but in

the
sam

e
w

ay
so

very
m

uch
painful.

W
e

w
om

en
w

ant to
im

m
ortalize

ourselves
in

a
m

an
(25.09.41).

(H
illesum

2008,
111)

H
illesum

w
as

w
ellaw

are
that

the
spirituat contact

brought
her

m
uch

greater
satisfaction

than
the

physical one,
butail she

longed
forat tim

es
w

as
w

fling
herseif into

a
m

an’s
arm

s
and

just
be

a
piece

of
cherished

flesh.
She

dw
elled

too
m

uch
on

her
sensuality

although
she

knew
w

ith
her

brains
that

this
rising

w
ave

of hers
w

ould
only

last
a

few
days

at
a

tim
e.

O
ne

evening,
H

iliesum
w

as
lying

stark
naked

on
the

Persian
rug

in
front

of
the

w
ood

stove
in

the
dark

living
room

feeling
the

urge
for

sexual
contacts

and
itjust

happened
that

H
.

(perhaps
H

ans’
son

w
ho

w
as

also
called

H
an)

w
as

reading
there

and
as

she
w

rore
she

sim
ply

used
him

to
satisfy

her
physical

needs.
L

ater
on

H
illesum

w
rote

in
her

diary:
“A

nd
w

ho
the

m
an

happens
to

be
doesn’t

m
atter

m
uch”

(02.01.42)
(H

illesum
2008,

213).
The

m
an

here
w

as
nothing

m
ore

than
an

instrum
ent

to
her

and
she

knew
that

it
shouldn’t

be
so.

Spier
had

taught
her

that
the

only
thing

that
really

m
attered

w
as

the
sp

ir
itual,

m
eaning

both
the

brains
an

d
the

soul.
A

lthough
Spier

enjoyed
having

sexual
contacts

here
and

there
w

ith
H

illesum
—

he
also

tried
to

abstain
from

it.
H

e
w

ould
rather

orientate
ah

his
energies

to
his

w
ork.

H
illesum

w
rote:

“H
e

feeds
m

e
indeed

w
ith

a
w

ider
love, one

that
em

braces
m

ore
than

just
one

hum
an

being,w
ith

a
love

thatdiffers
from

the
possession

of
one

hum
an

being”
(07.01.42)

(H
illesum

2008,
230).

Spier
told

her
that

m
any

people
hold

on
to

the
ideal

of
just

one
m

an
and

ofjust
one

w
om

an
living

for
each

other
alone,

com
pletely

w
rapped

up
in

each
other

and
in

their
love

for
each

other.
Spier

considered
this

to
be

an
obstruction

arguing
that

it
does

flot
allow

any
“influx”

from
w

irhout.
H

illesum
added:

“W
hen

love
for

ail
hum

an
beings

is
not

involved
in

som
e

w
ay

or
another,

it
leads

straight
to

im
poverishm

ent
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and
lim

itation”
(27.03.42).

(H
illesum

2008,
315)

Spier
taughther

the
im

portance
ofw

orking
firston

a
relationship

w
ith

her
ow

n
self,adopt

ing
an

attitude
ofself

respect:
“Love

thy
neighbour

as
thy

sef”.°
Love

Forneighbour
should

firststart by
love

for
our

ow
n

seFcalling
therefore

for
respect

and
dignity

tow
ard

our
ow

n
person

and
it

m
ust

be
differ

cntiated
from

an
egocentric

and
narcissistic

love.
In

other
w

ords
love

for
the

selfand
love

for
neighbours

calI
for

discernm
ent.

H
iilesum

had
w

fight
against

her
narcissistic

propensity
for

seducing
and

w
anting

to
be

desired
by

m
en.

She
aiso

had
this

habit
of

w
atching

herseif
too

m
uch

in
the

m
irror.A

ddressing
herself she

w
rote:

“I
w

ould
like

w
ask

you
flot

to
look

atyourselfso
m

uch
in

the
m

irror,you
idiot.

Itm
ustbe

terrible
to

be
very

beautiful,
for

than
you

can’t
get

to
your

interiority
being

so
dazzled

and
blinded

by
the

exterior
appearance”

(08.06.4
1)

(H
illesum

2008,
60).

H
illesum

w
as

now
determ

ined
to

lead
a

spiritual
life

and
to

get
rid

of
ail

these
fantasies

that
w

ere
aiw

ays
blocking

the
w

ay
for

a
deeper

and
m

eaningful
life.

B
ut

how
w

ould
she

put
up

w
ith

such
a

fight?
She

w
rote:

“H
e

says
thatlove

for
ah

hum
an

beings
is

m
ore

beautiful
than

love
for

one
m

an. For
love

for
one

m
ari

is
m

erely
love

for
your

ow
n

self”
(04.08.41)

(H
illesum

2008,
72).

W
ith

ail
the

adm
iration

H
illesum

held
tow

ard
Spier,

she
neverthe

less
felt

crushed
under

his
charism

a:
she

neyer
had

to
deal

before
w

ith
anyone

w
ho

had
so

m
uch

love,
so

m
uch

strength
and

such
an

u
n

shaken
confidence.

Spier
told

her
that

ifhe
w

as
to

devote
ail

his
love

and
strength

on
just

one
hum

an
being,

he
w

ould
sure[y

destroy
that

person.
H

illesum
’

sadness
arose

from
the

fact
that

the
m

an
w

as
spread

ing
a

huge
am

ount
of

love
on

such
endless

num
ber

of
people

around
him

instead
of

giving
her

his
undivided

love
and

attention.
She

w
as

w
ell

aw
are

that
her

reaction
w

as
selfish.

She
copied

a
quotation

by
saint

Francis
of

A
ssisi

in
her

diary:
“O

M
aster,

let
m

e
not

yearn
so

m
uch/

To
be

consoled
.
.
.

but
long

to
console

I
To

be
understood

but
long

to
understand

/
To

be
loved

.
.
.

but
long

to
love

I
St.

F
ran

cis
ofA

ssisi”
(20.09.4

1)
(H

illesum
2008,

108).
A

t
tim

es
w

hen
H

ile
sum

felt
im

potent,
she

alm
ost

hated
Spier

and
couldn’t

stand
his

love
and

strength.
Instead

of
accepting

her
tem

porary
fatigue,

she
w

ould
just

corrode
her

entire
perspective

of
life.

W
henever

these
m

om
ents

occurred,
she

w
ould

throw
aw

ay
ail

that
seem

ed
so

good
to

her
p
re

viousiy
although

she
knew

w
ith

her
brains

that
rhis

behaviour
m

ade
no

sense
at

ail.
B

ut
w

hat
is

the
use

to
know

it
only

w
ith

your
brains?

These
things

m
ust

m
ake

their
w

ay
to

the
heart.

D
uring

these
difficuit

tim
es,

H
iilesum

w
ouldn’t

be
able

to
love

anyone
around

sim
ply

b
e

cause
she

had
no

energy
left

for
them

.A
nd

this
w

as
precisely

w
hen

she
expected

others
to

give
her

tw
ice

as
m

uch
love.T

he
less

she
w

as
able

to
give

to
others,

the
m

ore
she

dem
anded

from
them

.A
ddressing

herself,
she

w
rote:

“O
n

days
like

these,
I

m
ust

stay
aw

ay
from

everyone
w

ith
m

y
thoughts

and
feelings.

R
ide

aw
ay

like
a

sick
little

bird
know

ing
that

everything
w

ill
be

alright
again

and
flot

to
w

aste
m

y
energy

by
rebelling

againstm
y

lack
ofenergy”

(28.10.41)
(H

illesum
2008,

147).
T

here
w

ere
days

w
hen

H
iilesum

feit
desperately

sad
about

Spier
and

desperatelyjealous
of hisfaraw

ay
fiancé.

Feeling
atthe

end
ofher

teth
er,

R
iilesum

reached
for

the
B

ible
and

opened
it

up
at

1
C

orinthians
13

for
the

um
pteenth

tim
e.

A
nd

w
hen

she
read

those
w

ords,
she

feit
as

if
they

w
orked

on
her

like
a

divining
rod

that
touched

the
bottom

ofher
heart,

causing
hidden

sources
to

spring
up

suddeniy
w

ithin
her.

She
suddenly

kneeled
dow

n
and

ah
her

reieased
love

coursed
through

her
again,

purged
of

ail
seifish

desires,
jeaiousy

and
hostility.

She
w

as
experiencing

an
inexpressible

deep
peace

w
ithin

her.
H

iilesum
w

ondered
w

hy
she

stiil
feit

the
urge

to
ow

n
Spier’s

body
w

hen
she

already
had

his
spirit.

“X
ïhy

w
hen

tw
o

peopie
of the

opposite
sex

have
a

close
relationship

do
they

inevitably
feelthat

they
m

ust
have

sex
together,

she
w

ondered?
H

illesum
w

as
struggiing

againsther
desire

to
possess

Spier;
a

struggie
thatw

ent
on

and
on

in
her

firstdiaries.
She

w
as

still
absolutizing

people
and

things
too

m
uch,

seeing
them

as
the

finality
and

flot
sim

piy
as

a
m

eans:
she

just
w

anted
to

possess
them

.
Spier

kept
trying

to
teach

her
how

to
let

go
of

this
possessive

need
of

hers.
H

illesum
’s

first
reaction

w
hen

she
w

ould
m

eet
a

m
an

w
as

inevit
ably

to
im

agine
the

sexual
possibilities

ahead.
W

henever
Spier

w
ould

reject
her

sexual
advances,

H
ihlesum

w
ould

return
hom

e
feeling

sad
and

angry
w

ith
the

fury
ofa

scorned
w

om
an.

O
n

the
other

hand
w

hen
her

im
phicitsexual

propositions
w

ere
w

elcom
ed

by
Spier,she

w
ould

go
hom

e
feeling

guilty
because

the
dear

m
an

had
m

ade
up

his
m

m
d

to
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lead
a

chaste
life

and
she

had
just

ruined
itfor

him
!

H
illesum

w
rote:

“I
do

understand
som

ething
of

the
m

onks
w

ho
kneel

on
the

cold
stone

foot
in

their
rough

habits...
I

w
ill

certainly
have

nothing
to

say
to

G
od

tonight,
although

I
do

feel
this

longing
for

the
cold

stones
and

to
reflectseriously

on
things”

(11.01.42)
(H

illesum
2008,

234—
235).

H
illesum

had
a

hard
tim

e
disciplining

herselfand
leading

a
scheduled

life
w

asting
it

instead
on

m
any

trifles.A
ddressing

herselfshe
w

rote:

Ifyou
w

ant
to

teach
people

later
how

to
live,

than
you

m
ust

firstget
a

hold
ofyourself:

You
m

ust
firstreach

a
spiritual

“hygiene.”
Ibelieve

thatJung
calis

itto
be

psychologically
“housetrained.”

You
are

stiil
at

the
beginning

of
k,

but atleastthere
is

a
startand

that
is

already
a

lot
(08.06.41).

(H
illesum

2
0

0
8

,61)

Spier
didn’t

think
that

H
illesum

w
as

really
as

chaotic
as

she
p
re

tended
to

be:
she

sim
ply

refused
to

think
that

being
chaotic

w
as

better
than

being
disciplined.

Spier
believed

in
the

necessity
of

an
ascetic

life
for

w
hoever

keeps
giving

so
m

uch
of

his
ow

n
strength

to
others.

H
illesum

feit
the

desperate
need

to
discipline

herseiffrom
w

ithout
as

long
as

her
inner

discipline
w

as
flottrained.‘There

w
ere

m
om

ents
w

hen
she

understood
w

hy
som

e
creative

artists
could

take
to

drink,
becom

e
dissipated,

frivolous,
and

Iose
their

w
ay.

The
artist

needs
a

very
strong

character
and

a
strict

discipline
if

he
is

flot
to

go
to

pieces
and

lose
direction.A

ilofH
illesum

’s
love,em

otions
and

tenderness
w

ere
becom

ing
too

heavy
for

her
at

tim
es

and
she

feit
like

a
soul-ocean.

D
uring

those
m

om
ents

she
w

ished
she

could
pour

out
this

soul-ocean.
into

just
one

short
poem

,
letting

herself
fali

into
an

abyss
or

losing
herseif

into
drinking.

E
ach

creative
actcalis

for
greatstrength

ofcharacter
and

a
strong

m
oral

to
go

by
w

ith;
H

illesum
sensed

this
need.

Even
during

her
m

ost
fruitful

and
m

ost
creative

inner
m

om
ents,

there
w

ere
raging

dem
ons

and
self-destructive

forces
going

on
inside

ber.
She

w
rote:

“I
then

feel
the

sudden
urge

to
kneel

som
ew

here
in

a
quiet

corner
and

to
hold

the
reins

and
guard

m
yself

from
dissipating

m
y

strength
and

splashing
it

out
unrestrictedly”

(22.03.42)
(H

illesum
2008,

308).
Spier

told
her

how
she

should
not

be
so

dependent
on

her
body,

how
she

should
learn

to
get

over
these

m
oods

m
ore

quickly
each

rim
e

they
arose.

B
utw

asn’t
it

precisely
w

hat
she

kept
trying

to
do?

H
illesum

copied
dow

n
this

teaching
from

Spier
a

couple
of

rim
es

in
her

diary:

O
ne

should
flot

look
to

reach
its

great
desire

through
a

hundred
of

sm
allsatisfactions; one

should
preserve

itw
hole

and
undivided,to

put
iton

a
higher

levelso
to

speak
and

to
draw

the
strengths

and
the

drive
to

love
m

any.‘This
is difficultattim

es.Longing
indeed

rem
ains

alw
ays

greater
than

any
satisfaction. A

nd
this

ishow
itm

ust be
(0

8
.0

3
.4

2
).

(H
illesum

2
0

0
8

,
2

8
6

,
2
8
7
,365)

C
ontrary

anticom
plem

entary
to

this
teaching,

H
illesum

added
that

one
should

in
fact

divide
one’s

single
great

tenderness
into

a
thousand

sm
all

handful
of

tenderness
and

spread
k

out
to

a
dog

in
the

street,
to

an
old

flow
er

seller,
and

use
it

to
find

the
right

w
ords

for
som

e
one

in
need.

T
he

previous
Friday

evening,
w

hen
H

illesum
cycled

back
from

Spier’s
hom

e
through

the
spring

night,
she

poured
out

the
great

love
and

the
overw

helm
ing

tenderness
she

w
as

feeling
for

him
into

the
night.

She
threw

som
e

ofit
into

the
stars

and
sparkled

som
e

behind
in

the
bushes

beside
the

canal.
H

illesum
w

ished
to

carry
all

ofher
great

feelings
w

ithout
being

crushed
by

it,
but

draw
ing

strength
from

it,
flot

just
for

one
m

an
but

for
so

m
any

of
G

od’s
creatures

w
hich

also
have

a
right

to
ber

attention
and

love.
R

eferring
to

Spier,
she

w
rote:

“
.
.
.

he
is

a
perm

anent
edifice,

an
ever-ready

refuge
for

the
great

feelings.
H

e
seem

s
to

m
e

like
a

m
ighty

shelter
w

here
the

m
ost

im
portant

hum
an

m
atters

are
given

constant
and

eternal
lodging.

A
nd

there
are

m
any

room
s

in
this

edifice”
(26.04.42)

(H
illesum

2008,
367).

H
illesum

also
enjoyed

the
com

pany
of

Saint
A

ugustine
and

w
ished

w
rem

em
ber

these
w

ords
ofhis:

M
ay

m
y

soulpraise
you

in
allthings,G

od,the
C

reator ofthe
universe,

butm
y

soul
m

ust
flotget

tied
up

to
things

in
a

sinfullove,
by

its
car-

na!
senses.

Foreverything
passes,as

alw
ays,to

the
non-being;

and
this

tears
up

our
soul

into
sick

desires
because

the
sou!

w
ants

to
be

and
w

ants
to

restin
the

things
itloves.B

utin
these

things
nothing

can
find

rest
because

they
are

ephem
eral.

They
divide

and
w

ho
could

follow
them

w
ith

its
cam

ai
senses

and
w

ho
could

seize
them

even
w

hen
they

stand
before

him
?

For
the

cam
aisenses

are
im

proper
(3

0
.0

5
.4

2
).

(H
illesum

2
0

0
8
,

404)
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H
illesum

w
as

w
ell

aw
are

now
of

the
distinction

betw
een

a
fusional

and
a

com
m

uniai
kind

oflove.
The

first
is

possessive,jealous
and

petty
as

the
second

is
altruistic,

generous
and

fruitful.
By

elim
inating

the
necessary

distance
betw

een
tw

o
people

one
can

only
suifocate

the
o
th

er.
T

here
has

to
be

an
essential

distance
in

order
to

aliow
the

other
to

breathe
and

to
preserve

its
m

ystery
and

uniqueness.
W

hat
this

m
eant

for
H

iliesum
w

as
to

letgo
ofher

need
to

possess
the

other,
to

resistthis
pow

erful
urge

to
m

erge
w

ithin
the

other
and

to
be

able
w

live
ber

life
on

her
ow

n.
Ibis

called
for

great
autonom

y
and

responsibility.
B

ut
w

hen
ever

H
illesum

feit
tired

and
w

eak,
ail

these
beautiful

resolutions
w

ould
disappear

leaving
her

w
ith

this
gnaw

ing
desire

to
m

erge
w

ith
Spier

for
good.

B
ut

she
knew

deep
inside

that
ber

path
w

ould
flot

Iead
to

one
m

an
for

life.
She

w
rote:

“M
y

heart
is

really
w

ide,
but

neyer
for

just
one

hum
an

being.
For

ail
the

hum
an

beings.
I

believe
that

this
heart

is
also

very
rich.

I
aiw

ays
w

ondered
in

the
pasthow

I
w

ould
give

itjust
to

one
hum

an
being”

(21.10.41)
(H

illesum
2008,

142).
A

s
H

iliesum
learned

from
Spier,w

hen
w

e
love

w
ith

the
w

rong
love,

a
self-centered

and
p
o
s

sessive
love, w

e
inevitably

suifer
from

it.
B

eyond
and

through
the

body,
lies

a
rich

and
a

w
ide

reaim
ofcom

m
union,

but w
e

m
ust

be
able

to
do

w
hat

is
needed

in
order

to
leave

the
other

free.
h

occurred
to

H
iliesum

that
w

henever
she

w
ould

go
through

m
oods

ofspring
fever

she
w

ould
inevitably

feel
inclined

to
look

on
ber

erotic
and

sexual
desires

as
the

very
centre

ofber
being.

B
utshe

w
as

now
realizing

that
no

m
atter

how
dom

inant
it

appeared
to

be,
it

w
as

only
a

part,
no

m
ore

tban
a

very
5m

ai
1

part
ofber

being.
It

w
as

clear
w

ber
m

m
d

that
w

riting
or

co
n

versing
about

existentialm
atters

w
ith

other
people

w
ould

aiw
ays

bring
ber

a
greater

satisfaction
than

a
sexual

release. A
nd

because
this

w
as

so
clear

in
ber

m
m

d
now

,
ber

inner
harm

ony
w

as
alm

ost
restored

despite
these

torm
enting

and
passing

desires.
She

w
rote:

“A
nd

I
m

ust
not

look
athim

[Spier]
as

a
m

eans
to

grow
and

m
ature

w
ith

som
e

distance
from

him
.

I
m

ust
flotw

ant
to

possess
him

...
T

bere
is

really
a

lot
of

love
in

m
e”

(08.08.41)
(H

illesum
2008,

85-86).
A

couple
ofw

eeks
later,

this
love

w
ithin

herseiftook
on

the
nam

e
of

G
od

as
she

w
rote:

“lhere
is

a
real

deep
w

ell
w

ithin
m

e.
A

nd
G

od
dw

ells
in

it.
I

am
able

to
be

there
at tim

es.
B

ut
there

are
often

som
e

stones
and

grit
on

top
of

itand
thus

G
od

is
buried.

H
e

m
ust

then
be

dug
out

again”
(26.08.41)

(H
illesum

2008,
97).

T
bus

the
w

ord
G

od
w

as
being

identified
by

H
illesum

to
a

noble
and

charitable
love.

Spier
had

introduced
ber

to
this

new
love

taking
rootw

ithin
ber:

a
spiritual

love.

R
eaching

w
ithin

oneselfto
attain

a
deeper

love
(spiritual

eros)

Shortly
after

H
illesum

had
m

etJulius
Spier,she

felthow
significanthe

w
as

to
becom

e
for

ber
spiritualdevelopm

entifonly
she

could
seriously

and
honestly

face
ber

ow
n

self,
face

the
m

an
he

w
as,

and
tbe

m
any

problem
s

thatw
ere

to
be

expected
here

and
there

in
their

relationship.
Spier

w
as

initiating
H

illesum
to

a
w

hole
new

kind
oflove.

She
w

rote:

To
carry

the
other

w
ithin

ourselves,aiw
ays

and
everyw

here,
privately

w
ithin

ourselves,
and

to
live

there
w

ith
him

.A
nd

flotoniy
w

ith
one,

butw
ith

m
any.To

take
in

the
other

into
our

spacious
inner

space
and

to
let him

go
on

flourishing
there,

to
assign

him
a

place
w

here
he

outgrow
and

blossom
(13.03.42).

(H
illesum

2008,
292)

H
illesum

w
ished

to
live

genuinely
w

ith
Spier,

to
live

w
ith

him
even

if
she

w
as

to
be

separated
from

him
,

and
to

allow
him

to
go

on
living

w
ithin

ber.
This

w
as

indeed
a

fundam
ental

and
new

attitude
for

her
to

adopt.
Ibis

w
ay

she
w

ould
alw

ays
be

w
ith

Spier,
sheltered

from
ail

the
externalvicissitudes

oflife.She
feitthatberlonging

w
as

slow
ly

butsurely
m

aturing
tow

ards
fulfiulm

ent.
R

egarding
this

new
aw

areness,
she

w
rote:

Then
the

fulfiulm
entis

that
the

body
and

the
soul

are
as

one,
that

the
body

is
only

the
expression

ofthe
soul

and
that

one
should

flotw
ish

to
enjoy

itforhis
ow

n
sake.Som

etim
es

the
distance

betw
een

the
body

and
the

soul
can

appear
to

us
as

being
very

sm
alland

perhaps
one

is
thus

grow
ing

even
m

ore
to

the
unity?

(27.03.42).
(H

illesum
2008,316—

317)

H
illesum

told
Spier

about
this

sentence
she

had
w

oken
up

w
ith

few
m

ornings
before:

“‘Ibere
is

a
slow

shifting
of

em
phasis

betw
een

the
place

ofthe
body

tow
ard

the
soul”

(01.04.42)
(H

illesum
2008,

329).
She

considered
this

as
a

leitm
otiv

for
ber

friendship
w

ith
Spier.

She
w

anted
to

be
w

ith
him

w
hen

ber
body

w
ould

be
the

expression
ofber

soul
and

no
longer

for
the

sake
ofher

physicalenjoym
entonly.She

feit
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in
full

control
of

the
rem

nants
of

those
purely

sexual
desires

of
hers.

She
thought

that
ah

these
intense

experiences
of

sexuai
love

she
had

had
over

the
years

w
ere

over,
thinking

that
she

w
ould

no
longer

have
those

needs
to

satisfy
her

body
at

any
cost.

She
asserted

that
she

only
w

anted
Spier

if
body

and
soul

w
ere

in
harm

ony.
A

nd
if

it
didn’t

h
ap

pen,
she

said,
she

w
ould

then
have

to
m

eekly
accept

it.
H

illesum
w

as
proud

to
becom

e
Spier’s

disciple:
“A

nd
that’s

w
hat

it
is

really
about:

I
becom

ing
a

‘pupil’
in

his
m

m
d,

a
real

‘disciple’.
I

am
progressively

learning
how

to
control

m
y

strength
and

to
share

it
out

to
others”

(24.01.42)
(H

illesum
2008,

250).
H

illesum
w

as
draw

ing
on

an
ever

bigger
in

n
r

certainty
and

self
confidence.

Spier
had

opened
up

her
inner

sources
and

they
w

ould
neyer

go
dry

anym
ore.

‘Ibis
w

ay
she

w
ould

alw
ays

be
bound

to
him

because
they

both
increasingly

drew
on

their
inner

sources.
H

er
love

for
Spier

w
as

boundless
and

she
feit

that
her

heart
w

as
w

ide
enough

to
even

shelter
his

fiancé
in

L
ondon

and
m

any
others

also.
T

im
e

and
again

H
illesum

captured
the

w
ideness

of
her

heartw
ith

a
w

hole
new

intuition.
‘Ihere

w
ere

rim
es

w
hen

H
illesum

loved
Spier

w
ith

such
a

high
love

that
it hurt

terribly.
This

love
transcended

eroticism
and

sensuality;
and

hence
suddenly

seem
ed

quite
unattainable.

She
w

as
w

ehl
aw

are
of

the
im

possibihity
to

express
it

in
an

em
brace

or
even

in
com

plete
surren

der.‘Ihus
this

m
eanthaving

to
stay

quietly
put,

keeping
allthis

love
to

herseif,w
hich

suddeniy
becam

e.a
burden

alm
ost

too
heavy

to
carry

for
such

a
sensuous

young
w

om
an.

She
m

anaged
though

to
orientate

anew
this

too
great

a
love

on
the

others,
bow

ing
her

head
and

praying.
She

started
to

pray
for

ail
those

w
ho

w
ere

suffering
in

freezing
concentra

tion
C

am
ps,

praying
G

od
to

grant
them

strength,
w

ishing
they

m
ight

rem
em

ber
the

good
tim

es
of

their
lives

and
draw

w
hatever

strength
they

needed
lestthey

becam
e

em
bittered

w
ith

life.H
iliesum

feltth
an

k
fui

that
her

love
w

as
really

grow
ing

this
w

ay:

I
am

really
thankful

for
this

life,
I

feel
m

y
grow

th,
I

am
aw

are
each

day
anew

of
m

y
faults

and
m

y
pettiness,

but
I

am
also

aw
are

of
m

y
possibilities.

A
nd

I
have

so
m

uch
love,

I
love

a
few

good
friends,but

this
love

doesn’tbuild
up

a
fence

in
frontofthe

other
feliow

m
en,

m
y

love
extends

so
faraway,

itisspacious
and

encom
passes

5
0

m
any,even

hum
an

beings
that

Iam
not

personally
very

fond
of

but
they

m
ust

be
there

too
(2

2
.0

2
.4

2
).

(H
illesum

2008,
263—

264)

A
few

w
eeks

later
H

illesum
w

rote:

T
hat

I
can

have
so

greata
love!

M
y

inner
state

is
blossom

ing
forth

in
aildirections

and
the

love
isalw

ays
becom

ing
strongerand

greaterand
I

am
also

and
stililearning

better
how

to
carry

it and
notgetcrushed

under
it.

A
nd

through
that

carrying,
one

feels
him

self
becom

ing
alw

ays
stronger.

That
I

can
have

so
m

uch
love!

H
e

[Spier]
is

so
great

(29.04.42).
(H

iilesum
2008,

369)

H
illesum

w
ished

she
couid

find
one

new
w

ord
for

Spier
everyday,

w
ishing

she
could

give
better

expression
to

him
.

She
felt

that
he

w
as

the
firstm

an
she

had
reahly

kissed.
She

had
sipped

his
breath

out
ofthe

beaker
of

his
m

outh:
“Perhaps

is
it

the
only

real
w

ay
ofkissing

a
m

an.
N

ot
only

out
ofsensuahity

but
out

ofa
desire

to
breathe

for
a

m
om

ent
through

the
sam

e
and

one
m

outh.
So

that
one

breath
passes

through
both

of
them

”
(16.04.42)

(H
illesum

2008,
348).

A
t

tim
es,

H
illesum

w
ouid

be
sitting

in
Spier’s

sm
ali

room
and

w
atching

him
from

a
d

is
tance;

she
w

ould
suddenly

w
ish

that
she

could
w

alk
around

him
and

exam
ine

him
from

ailsides
feeling

w
ith

her
hands

the
m

aterialthis
m

an
w

as
m

ade
out

of.
H

e
w

as
becom

ing
hike

an
exhibit

in
a

m
useum

w
her,

a
dense,

rnysterious
and

unfathom
able

phenom
enon.

It
w

as
as

if
she

had
neyer

seen
him

before,
as

ifshe
had

to
learn

w
know

him
all

over
again:

T
his,

I
beheve,

is
the

greatest
m

iracle
in

our
relationship,

at
least

for
m

e:
thathe

isaiw
ays

entireiy
new

,thathe
m

ustbe
scrutinized

and
fath

om
ed

ailover
again,

that
I

still
have

w
go

on
absorbing

him
,

that
he

is
a

m
aterial

that
I

w
ili

flothave
finished

studying
in

years
—

w
hich

m
ay

explain
w

hy
I

have
account

so
littie

studying
for

the
rest

(29.04.42).
(H

illesum
2008,

369—
370)

H
earing

Spier
praising

the
benefits

of
m

editation,
H

illesum
asked

him
how

one
m

editates
and

if
she

couid
learn

it
too.

She
had

to
iearn

how
w

becom
e

lost
w

ithin
hers4f

he
said,

because
it

w
as

flot
a

m
atter

of
thinking

but
ofhistening

to
w

hat
w

as
going

on
inside

her.
B

y
doing

so
every

m
orning

it
w

ouid
illum

ine
her

w
hole

day,
sw

eeping
aw

ay
ahi
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the
petty

arid
useless

w
orries

w
hich

prevented
her

from
concentrating.

It
w

ould
clean

her
inw

ardly
just

as
one

sw
eeps

his
or

her
hom

e
clean

ofdust.
T

hus
H

illesum
learned

how
to

m
editate

each
m

orning
before

w
ork,

to
turn

inw
ard

for
haif

an
hour

listening
to

w
hat

w
as

going
on

w
ithin

her,
iv

go
dow

n
w

ithin
herseif

O
ne

could
also

call
it

m
editate,

but
that

w
ord

stiil
aggravated

H
illesum

too
m

uch.
B

ut
w

hy
not,

she
thought

afterw
ards,w

hy
couldn’tw

e
take

halfan
hour

for
ourselves?

Is
it

enough
to

m
ove

our
m

uscles
only?

B
ody

ana’soul
are

one,
repeated

Spier
m

any
tirnes.

H
illesum

decided
to

consecrate
each

m
orning

half
an

hour
for

gym
nastic

and
half

an
hour

for
m

editation:
this

w
ould

certainly
bring

her
enough

peace
and

concentration
for

the
rest

of
the

day.A
ddressing

herselfshe
w

rote:

Y
our

m
editation

m
ust

have
this

objective:
to

transform
you

w
ithin

into
an

im
m

ense
and

spacious
sky

w
ithoutailthese

nasty
bushes

that
obstructyourhorizon.Thus

this
w

ay
sornething

ofG
od

cornes
w

ithin
you

in
the

sam
e

w
ay

that
som

ething
of

G
od

is
present

in
the

N
inth

sym
phony

ofB
eethoven.M

ay
a

littie
Love

enters
w

ithin
you,

flotthat
haifan

hour
lusty

love
in

w
hich

you
spraw

lon
w

ith
pleasure,proud

of
yourexalted

feelings,but
the

kind
oflove

w
ith

w
hich

you
can

accom
plish

som
ething

in
the

m
ostand

sim
ple

daily
chores

(08.06.4
1).

(H
illesum

2008,
60)

H
illesum

considered
reading

the
B

ible
each

m
orning,

but
she

didn’t
feel

m
ature

enough
for

that
yet.

She
didn’t

have
enough

inner
peace

and
w

as
still

trying
to

fathom
intellectually

the
book

instead
ofletting

the
m

essage
perm

eate
her

m
ost

inner
self.

Few
rnonths

later
though,

she
w

ould
be

picking
som

e
sentences

from
the

B
ible

enriching
it

w
ith

w
hatw

as
to

her
a

new
,

m
eaningful

and
experiential

significance:
“G

od
created

the
hum

an
being

in
his

ow
n

Im
age.

Love
Y

our
neighbour

as
T

hy
seq”

(28.11.41)
(H

illesum
2008,

165).
She

copied
seven

tirnes
in

her
w

ritings
the

follow
ing

quotation
by

the
apostle

Paul:
“A

na’w
hatshah

profit
m

e
everything

f
I

have
no

L
ove.”
8

H
iilesum

realized
that

these
w

ere
fine

theories
to

m
ake

her
feel

good
for

the
m

om
ent,

but
that

they
w

ere
very

difficuit
w

put
into

practice.
Even

the
sm

allest
act

of
love

can
seern

im
possible

at
tirnes.

H
illesum

started
to

kneel
dow

n
on

the
brow

n
coconut

m
atting

in
the

bathroom
w

ith
her

head
hidden

in

her
striped

brightly
colored

dressing
gow

n.
She

w
ondered

w
hy

kneel
ing

didn’t
corne

easily
to

her
and

w
hy

she
feit

ernbarrassed
by

it.
She

suspected
that

the
critical,

rational
and

atheistic
part

of
her

self
had

sornething
to

do
w

ith
it.

A
nd

yet
every

so
often

she
w

ould
feel

the
sudden

urge
to

kneel
dow

n
w

ith
her

face
hidden

in
her

hands.
L

isten
ing

to
those

hidden
sources

brought
her

som
e

inner
peace.

She
found

the
courage

to
go

beyond
her

shyness
qualifying

herseif
as

a
kneeler

in
training.

She
considered

this
gesture

to
be

m
ore

intim
ate

than
sex.

O
nly

the
poet

could
w

rite
about

so
deep

a
thing,

she
w

rote
(14.12.41)

(H
illesum

2008,
190).

H
illesurn

felt
that

she
w

as
achieving

a
state

of
com

plete
equilibrium

:

I
do

not
need

to
craw

l
into

a
corner

against
the

w
ardrobe

anym
ore

in
order

to
hearken

w
ithin

m
e;

I
listen

to
w

hat
is

going
inside

m
e

ail
day

long,
even

w
hen

I
am

surrounded
by

people,
I

do
not

need
to

w
ithdraw

anym
ore

to
draw

strength
from

the
m

ost
hidden

and
deep

sources
w

ithin
m

yself
(19.01.42).

(H
illesum

2008,
244)

E
arly

one
m

orning,
H

illesum
w

oke
up

and
vaguely

recalled
that

in
the

m
iddle

ofthe
nightshe

had
been

saying
softly

to
herselfin

G
erm

an:
“M

y
voice

is
rnaturing”

(10.03.42)
(H

illesum
2008,

288).
H

illesum
knew

that
she

could
neyer

be
conscious

enough
for

the
responsibility

she
had

for
her

questioning
fellow

m
en

in
search

ofhelp,
that

she
had

to
hearken

to
herself

ever
m

ore
attentively

and
conscientiously,

that
she

had
to

grow
ever

m
ore

self-disciplined,
and

that
she

could
not

w
aste

a
single

m
inute

ofanyone’s
life,

because
so

m
uch,

so
overw

helm
ingly

very
rnuch,rem

ained
to

be
done

for
the

others.
O

n
N

ovem
ber

25
1941,

H
illesum

w
rote

dow
n

in
her

diary
a

firstprayer
to

G
od:

G
od,

take
m

e
in

Y
our
9

hand,
I

w
ill

follow
Y

ou
w

ith
honesty

w
ithout

m
uch

resistance...
Iw

illtry
to

radiate
som

e
ofthe

love,ofthe
reallove

for
hurnankind

that
is

w
ithin

m
e,w

herever
I

go.
[A

ddressing
herseif

H
illesum

addedj
B

utyou
shouid

flotglory
in

the
lovefor

hum
ankind.

You
don’t

kriow
ifyou

possess
it.

I
do

not
w

ish
w

be
anything

spe
cial,

I
w

ill
only

try
to

becom
e

the
person

trying
to

blossom
w

ithin
m

e.
I

som
etim

es
think

that
I

long
for

the
seclusion

ofa
cloister.

B
ut

I
m

ust
indeed

go
about

am
ong

the
hum

an
beings

and
in

this
w

orld
(25.11.41).

(H
illesum

2008,
162)
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R
eaching

outto
others

w
ith

the
love

ofG
od

(agape)

Etty
H

illesum
felta

call
to

expiain
her

inner
processes

ro
all

m
ankind;

not
to

som
e

individual
in

private,
but

to
ah

m
ankind

in
the

form
of

som
e

m
asterpiece.

She
had

the
im

pression
that

all
she

w
ent

through
w

as
flot

m
eant

for
her

alone,
that

she
didn’t

have
the

right
to

keep
it

ail
to

herseifand
that

she
had

to
give

it
back

to
others.

She
w

rote:
“As

if
in

this
tiny

part
of

the
hum

an
history,

it
w

as
m

y
turn

to
be

one
of

the
m

any
receivers

w
ho

has
to

broadcast
to

the
others.

B
utw

hat?
Istiil

don’t
know

it”
(04.06.42)

(H
illesum

2008,
412).

H
illesum

w
as

aw
are

of
living

a
privileged

life,
but

this
called

for
great

responsibihity.
This

m
eantgathering

ailthe
strength

she
could,

living
her

life
w

ith
G

od
and

in
G

od
and

having
G

od
dw

ehiw
ithin

her.
She

w
rote:

I
find

the
w

ord
G

od
so

prim
itive

at tim
es,

it
is

only
a

m
etaphor

after
ail,

an
approach

to
the

greatatid
continuous

inner
adventure;

I
don’t

even
think

that
I

need
the

w
àrd

“G
od”;

it
appears

to
m

e
som

etim
es

as
a

prim
itive

sound
from

the
origins.

A
com

plem
entary

m
akeshift

(2
2

.0
6

.4
2

).
(H

illesum
2
0
0
8
,463)

A
lthough

H
illesum

pretended
here

flot
to

be
in

need
ofthe

w
ord

G
od,

she
used

it
m

ore
than

four
hundred

tim
es

in
her

w
ritings.°

H
iliesum

decided
to

defend
G

od,
estirnating

that
G

od
w

as
flot

accountable
for

ail
the

evii
in

the
w

orld,
but

that
his

creatures
w

ere
accountable

to
him

.”
H

iilesum
w

as
som

ew
hat

conscious
ofw

hat
w

as
iying

in
w

ait
for

the
Jew

s.
She

had
heard

from
the

latest
new

s
that

allJew
s

w
ould

be
deported

to
H

olland
through

the
D

renthe
Province.

‘Ihe
report

announced
that

700,000
Jew

s
had

already
died

the
lastyear

alone.
This

aw
areness

of
their

im
pending

destruction
and

annihilation
brought

a
w

hole
new

insight
into

H
illcsurn’s

iife.
H

er
w

rirings
changed

radicaliy
around

the
end

ofJune
and

the
beginning

ofJuiy
1942.

‘The
young

w
om

an
w

ho
w

as
acting

m
ore

like
a

teenager
than

an
aduit

at
the

beginning
ofher

diary
w

as
suddenly

transforrned
into

a
grow

n-up,
inro

a
m

ature
w

om
an

w
ho

w
ould

keep
bringing

on
even

deeper
reflections

and
w

isdorn.
This

tim
e

w
as

really
the

turning
point

of
her

hife;
one

couid
see

itas
H

illesum
’s

profound
and

m
ysterious

conversion.
B

oth
the

tenth
and

eleventh
diary

have
a

w
hole

different
tone

to
them

.
T

hus
her

w
orldly

task
realiy

began
here.A

t
the

end
ofher

ninth
diary,

she
w

rote:

It
is

true,
I

am
stiil

sitting
at

the
sam

e
desk

but
I

m
ust

draw
a

une
under

ail
of

m
y

previous
things

and
go

on
w

ith
a

w
hole

new
tone.

O
ne

m
ustgive

a
new

certainty
and

a
new

shelter
to

bis
life,one

m
ust

find
a

new
place

for
k:w

hatisat stake
is

our
destruction

and
annihilation,

one
can’thave

illusions
about

k
anym

ore.
W

e
w

ant
our

total
anihilation,

this
one

m
ust

also
accept

in
his

life
and

keep
going

on
w

ith
it

(0
3
.0

7
.4

2
).

(H
illesum

2
0
0
8

,486)

H
iliesum

carried
everything

w
ithin

her:
G

od, heaven,
heu,

the
earth,

life,
death

and
centuries,

m
any

centuries.
T

he
exterior

didn’t
m

atter
m

uch
anym

ore
because

she
w

as
now

carrying
everything

w
ithin

her.
She

w
ished

to
w

elcom
e

everything
that

w
ould

corne
her

w
ay,

the
good

w
ith

the
bad,w

hich
didn’t m

ean
thatshe

couidn’t devote
her

life
curing

the
bad.

B
utshe

had
to

keep
in

m
m

d
aiw

ays
the

m
otifs

ofher
struggie

and
begin

anew
w

ithin
her

ow
n

self everyday:
“I

feel
that

som
e

great
changes

are
taking

place
w

ithin
m

e
and

I
believe

that
this

is
m

ore
rhan

som
e

m
oods”

(04.07.42)
(H

illesum
2008,

490).
H

illesum
feit

totahly
connected

to
the

w
hole

w
orld

of
history,

past,
present

and
future.

She
carried

it
w

ithin
her

and
feit

in
com

m
union

w
ith

everything
and

eve
ryone.

She
felt

as
if the

w
hoie

process
ofgiving

birth
w

as
taking

place
inside

her.
O

utw
ardly

everything
rem

ained
the

sarne,but
flotinw

ardly.
She

w
rote:

“O
ne

thing
is

certain:
one

m
usthelp

to
increase

the
supply

of love
on

this
earth.Every

little
bitofhate

thatone
adds

to
the

increasing
hatred

m
akes

this
w

orld
m

ore
inhospitable

and
uninhabitable.

I
have

m
uch

ofthatlove,really
m

uch
and

so
m

uch
that

itm
ust really

countand
flot

be
deficient anym

ore”
(05.07.42).

(H
illesum

2
0
0

8
, 497)

H
iilesum

loved
Spier

w
ith

ailthe
unselfishness

she
w

as
capable

of.
She

didn’r
w

ant
to

burden
him

w
ith

even
the

sm
allest

dem
and.

H
er

w
hoie

being
w

as
busy

in
the

transform
ation

ofbecorning
one

great
prayer

for
him

.A
nd

she
added:

“A
nd

w
hy

for
him

alone?
W

hy
flotfor

ailthe
o
th

ers?”
(06.07.42)

(H
illesum

2008,
502).

H
illesum

knew
that

she
had

to
forget

her
ow

n
w

orries
for

the
sake

of
others.

A
il

the
strength,

love
and

faith
in

G
od

that she
possessed,

and
w

hich
had

grow
n

5
0

w
onder

fully
w

ell
in

her
lately,

had
to

be
there

for
ail

those
w

ho
w

ould
cross

her
path

and
w

ho
w

ould
need

it.
H

illesum
w

as
learning

to
forgo

ail
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personal
and

selfish
desires

and
to

surrender
com

pletely
to

G
od’s

w
ill.

She
w

rote:
“N

ot
m

y
w

ill,
but

‘Thy
w

ill
be

done”
(03.10.42)

(H
illesum

2008,
575).

H
illesum

believed
that

this
w

hole
tragedy

had
becom

e
a

C
om

m
on

D
estiny

(M
assenschicksal)

that
the

Jew
s

had
to

face
together.

She
kept

finding
herseif back

in
prayer.

She
w

rote:
“A

nd
I

w
ill

aiw
ays

be
able

to
do

iteveragain,
even

in
the

sm
allestspace:

pray.A
nd

this
C

om
m

on
D

es
tiny

that
I

am
abie

to
carry,

I
strap

ittightly
and

firm
iy

on
m

y
back

like
a

littie
bundie

and
I

grow
together w

ith
it

an
d

go
on

through
the

streets

w
ith

iteven
now

”
(10.07.42)

(H
illesum

2008,
511).

She
decided

to
go

outthere
to

help
G

od.She
w

rote:
“A

nd
ifG

od
doesn’thelp

m
e

anym
ore

to
go

on,then
I w

illsureiy
help

G
od”

(11.07.42)
(H

illesum
2008,

512).
H

iliesum
didn’tfool

herseif about
the

realstate
ofaffairs

and
she

didn’t
pretend

that
she

w
as

out
to

help
others.

She
w

ould
m

ereiy
try

to
help

G
od

as
best she

could,
and

ifshe
succeeded

to
do

so,
then

she
could

be
of

use
to

others
as

w
ell.

W
here

did
such

an
intuition

of
heiping

G
od

cam
e

from
?

In
M

arch
1941,

Spier
had

taught
her

that
G

od
helps

those
w

ho
help

them
selves

and
that

w
hosoever

he!ps
him

self,
trusts

him
seif

his
inner

self,
and

therefore
trusts

also
G

od
(H

illesum
2008,

34).
In

a
letter

to
Spier

addressed
on

July
1942,

H
iilesum

w
rote:

You
m

usttake
care

ofyour
health.

Ifyou
w

antto
heip

G
od,

then
this

isyoursacred
and

firstduty
A

m
an

like
you,one

ofthe
few

to
provide

a
proper

shelter
to

a
part

of
life,

of
suffering

and
of

G
od.

..has
the

sacred
duty

to
preserve

his
body, his

earthly
dw

elling,heaithy
as

m
uch

as
possible

in
order

to
offer

hospitality
to

G
od

as
long

as
possible...

(U
ndated

letter, probably
in

July
1942).

(H
illesum

2
0
0
8
,600)

H
iliesum

didn’tw
ant

to
be

exem
pted

from
w

hat
so

m
any

others
had

to
go

through;
this

w
ould

have
m

ade
her

feel
unhappy.

People
keptteil

ing
her

thatshe
had

the
duty

to
go

into
hiding

butshe
herselfconsidered

that
if

G
od

should
feel

that
she

still
had

a
great

deal
to

do
in

life,
then

she
w

ould
do

it
after

she
had

suffered
w

hat
ah

the
others

had
suffered.

She
added:

“A
nd

also, ifIw
as

notto
survive,

then
the

w
ay

thatIdie
w

ill
be

decisive
to

know
w

ho
I

am
”

(11.07.42)
(H

iilesum
2008,

515).
The

follow
ing

day,
H

illesum
w

rote
a

Sunday
m

orning
prayer

in
her

diary:

Iw
illhelp

you
G

od
so

thatyou
w

on’tbe
putout w

ithin
m

e,but
Ican’t

guarantee
anything

in
advance.

N
everthe!ess,

one
thing

aiw
ays

seem
s

clearer
to

m
e:

that
you

cannot
help

us,
but

that
w

e
m

ust
help

you
and

therefore
help

our
ow

n
selves.

This
is

the
only

thing
w

e
can

save
in

these
rim

es
and

also
the

other
thing

that
m

atter:
a

parce!
ofyou

in
us,

G
od.

Perhaps
w

e
cou!d

contribute
as

w
el!

to
dig

you
out

of
ai!

the
other

torm
ented

hearts
(12.07.42).

(H
iilesum

2
0

0
8

,
516—

5
17)

H
iilesum

had
begun

to
w

aik
w

ith
G

od;
ah

she
needed

now
w

as
to

keep
on

w
alking

w
ith

him
and

ail
of

life
w

ouid
sim

ply
becom

e
one

long
stroil.

She
hated

nobody
and

she
w

as
flot

em
bittered.

She
w

rote:
“A

nd
once

this
com

m
on

love
for

m
ankirid

has
started

to
unfold

w
ithin

you,
then

it
grow

s
out

infinitely”
(14.07.42)

(H
illesum

2008,
520).

H
illesum

feltthankfui
to

G
od

for
being

his
chosen

one:
“I

am
really

one
ofyour

chosen
one,

m
y

G
od,

for
you

let m
e

partake
entirely

in
this

life
and

because
you

have
given

m
e

so
m

uch
strength

to
be

abie
to

carry
everything.

.
.
“

(19.07.42)
(H

i!!esum
2008,

525).
Seeing

how
m

erciless
and

totahly
w

ithour
pity

the
G

erm
an

soldiers
w

ere,H
ihlesum

called
for

even
m

ore
m

ercy
w

itl
in

herself. Spier
rold

her
that

these
w

ere
rim

es
to

apply
this

saying: Loveyourenem
ies

(2
5

.0
7

.4
2

)1
2

(H
illesum

2008,
532).

A
nd

if
they

dare
to

say
it,

then
people

w
ould

have
to

believe
that

such
a

thing
is

indeed
possible.

H
iihesum

prayed:

Som
ew

here
in

m
e,Ifeel

50
light,so

w
onderfuihy

free
from

resentm
ent,

I
have

so
m

uch
strength

and
so

m
uch

love
w

ithin
m

e.
I

w
ould

like
to

survive
in

orderto
heip

preparing
the

new
age

and
to

bring
forth

intact
ahithatis

indestructible
w

ithin
m

e;
this

new
age

m
ustsurely

com
e

for
indeed

I
can

feel
it

grow
ing

ahready
w

ithin
m

e,
each

day
I

reaily
feel

it

(20.07.42).
(H

illesum
2008,

526)

H
illesum

feit
as

ifshe
w

as
the

guardian
of

a
precious

part
of

this
hife

w
ith

ail
its

responsibihities
and

w
hatever

it
entailed.

She
feit

respon
sible

for
this

beautiful
and

great
feeling

she
carried

tow
ard

life.
She

considered
that

this
w

as
the

only
decent

gesture
ieft

for
hum

an
beings

in
these

difficuit
tim

es:
to

kneel
before

G
od.

W
ishing

to
survive,

she
w

rote:
“T

here
m

ust
be

som
eone

to
stay

aiive
to

be
able

to
w

itness
later

th
at

G
o

d
w

as
alive

even
d
u

rin
g

these
tim

es.
A

n
d

w
h
y

couldn’t
I

be
th

at
w

itness?”
(27.07.42)

(H
illesum

2008,
536).

H
illesum

received
herJew

ish
identity

num
ber

on
July

28th
1942

and

©
E

q
u
in

o
x

P
ubiishing

L
td.

2009
©

E
quinox

Puhiishing
Ltd.

2009



260
Etty

H
illesum

. Love
CailsforSpiritual D

iscernm
ent

A
lexandra

Pleshoyano
261

got
ready

to
leave

for
the

W
esterbork

C
am

p.
B

eing
a

m
em

ber
of

the
Jew

ish
C

o
u
n
cil

1
3

in
W

esterbork,
she

w
as

given
perm

ission
to

return
to

A
m

sterdam
m

id-Septem
ber

for
health

reasons.
She

got
back

just
in

tim
e

as
Spierw

as
dying

from
lung

cancer.A
ddressing

herselfto
G

od
in

ber
diary,

she
w

rote:

I
am

grateful
to

you,
m

y
G

od,
to

have
chosen

especially
m

y
heart

in
these

tim
es

to
experience

ailthat
itbas

experienced...To
talk

w
ith

you,
m

y
G

od, is
itgood?

W
ith

ailthese
people

com
ing

and
g

o
in

g
, Ifeeithe

need
to

talk
only

to
you.Ilove

hum
an

beings
so

m
uch,because

in
each

one
ofthem

I
love

a
part

ofyou,
m

y
G

od.
I

look
for

you
everyw

here
w

ithin
them

and
Ioften

find
a

partofyou.
Itry

to
dig

you
out oftheir

heart, m
y

G
od...

(15.09.42).
(H

illesum
2008,

543—
544)

D
espite

Spier’s
death,

H
illesum

felta
perfectand

com
plete

happiness
w

ithin.
A

s
Spier

had
taught

her,
she

now
knew

how
to

hearken
inside

hersef
(hineinhorchen).

H
er

life
had

becom
e

one
continuous

hearken
inside

herse’f
inside

others
and

inside
G

od.
She

w
rote:

“A
nd

w
hen

I
say

that
I

hearken
w

ithin,
it

is
rea!ly

G
od

in
m

e
that

hearkens
w

ithin.
‘flic

m
ost

essential
and

deeper
part

ofm
yseifhearkens

to
the

m
ost

essential
and

deeper
partofthe

other.
G

od
to

G
od”

(17.09.42)
(H

illesum
2008,

549).
H

illesum
felt

that
she

w
as

one
of

m
any

heirs
to

a
great

spiritual
heritage;

she
w

ould
now

be
its

faithful
guardian

and
share

it
as

best
she

could
(18.09.42).

In
spite

of
everything

she
w

ent
through

at
the

W
esterbork

C
am

p,
she

aiw
ays

had
the

sam
e

feeling
at

the
end

of
each

day:
a

great
love

for
m

ankind.
She

didn’t
feel

em
bittered,

but
had

this
im

m
ense

love
for

ail
hum

an
beings.

She
quoted

Saint
Francis

ofA
ssisi

once
m

ore
in

herdiary:
“L

ord,m
ake

m
e

less
eagerto

be
understood,but

m
ake

m
e

understand”
(09.10.42)

(H
illesum

2008,579). She
picked

up
again

her
reading

ofSaintA
ugustine

w
hom

she
found

so
strong,

glow
ing,so

passionate
and

so
rightly

devoted
in

his
love

letters
to

G
od.A

nd
she

added:
“Ihese

are
truly

the
only

love
letters

one
should

w
rite:

those
to

G
od”

(09.10.42)
(H

illesum
2008,

579).
H

iliesum
w

anted
to

be
sent

to
every

one
of

the
C

am
ps

all
over

E
urope,

she
w

anted
to

be
at

every
front,

she
didn’t

ever
w

ant
to

be
protected.

She
w

ished
to

be
out

there
to

fraternize
w

ith
ail their

so-called
enem

ies.
She

w
anted

to
understand

w
hat

w
as

really
happening

reaching
out

to
as

m
any

people
she

could;

she
felt

that
she

could
reach

m
any.

Q
uoting

Saint
Paul

once
m

ore,
she

w
rote:

“A
nd

w
hatgood

is
itail

ifI have
notlove?”

(02.10.42)
(H

illesum
2008,

573).
B

ut
doesn’tlove

alw
ays

cal!
for

discernm
ent?

T
he

first partofthis
essay

show
ed

that
H

illesum
w

ished
to

be
helped

by
Spier

in
m

any
different

areas
ofber

!ife.
H

e
taught

ber
the

im
portance

of self-discipline
and

show
ed

ber
the

need
to

struggle
against her

sexuai
drives

in
order

to
preserve

ber
energies

for
w

hat
w

as
truly

essential
to

ber
at

that
tim

e
of ber

life,
i.e.

ber
studying

and
w

ritings.
In

the
second

part, Spier helped
the

young
w

om
an

to
discover

the
infinite

possibilities
of

a
spiritual

life.
T

hus
a

shifting
of

em
phasis

happened
betw

een
ber

body
and

her
soul.

H
illesum

could
now

see
how

the
spiritual

love
infinitely

greater
than

the
sole

cam
a

1
love.

U
niike

Saint
A

ugustine—
w

hom
both

Spier
and

H
illesum

enjoyed
reading—

they
did

not
p
er

ceive
the

love
of

cupiditas
as

being
sinful,

but
m

erely
insignificant

if
it

w
as

flot
elevated

by
the

spiritual
love.

In
the

third
part

of
this

essay,
I

show
ed

how
H

illesum
experienced

a
conversional

m
om

ent
of

her
life

w
hen

she
becam

e
aw

are
that

the
Jew

s
w

ere
facing

their
total

annihila
tion.

H
er

m
ain

preoccupation
w

as
now

to
help

G
od

w
ithin

herselfand
to

heip
G

od
w

ithin
the

others.
In

the
like

ofSaintA
ugustine,

H
illesum

discovered
that:

“love
of neighbourw

as
not

instrum
ental,

but essential:
in

loving
our

neighbour
w

ith
true

caritas
w

e
are

actually
loving

G
o
d

.”
1
4

O
n

the
assum

ption
that

G
od

w
as

buried
w

ithin
the

others
and

that
she

could
heip

to
dig

him
out

in
the

hearts
of

others,
H

illesum
loved

and
helped

the
others

around
extending

it
to

her
so-called

enem
ies.

In
W

esterbork, she
received

a
letter

from
J. L

eguyt’
5

w
ith

a
quotation

from
D

r.
K

o
rff

1
6
:

“A
nd

yet
G

od
is

love.”
A

nd
H

illesum
added:

“I
com

pletely
agree,

and
it

is
truer

now
than

ever”
(29.06.43)

(H
iliesum

2008,
651).

Tbis
brings

m
e

to
conclude

w
ith

m
y

initial
questions.

D
o

H
illesum

’s
w

ritings
w

itness
ofthe

C
hristian

agape?

By
sum

m
er

1942,
H

illesum
stubbornly

believed
that

this
earth

could
becom

e
m

ore
habitable

again
only

through
the

love
(agape)

about
w

hich
the

Jew
Paul

talked
about

in
rim

es
past

to
the

citizens
of

C
or-
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inth
in

the
thirteenth

chapter
of

his
first

letter.
H

illesum
believed

in
this

Icind
oflove.A

s
she

w
as

having
a

discussion
w

ith
her

friend
K

laas
Sm

elik,’
7

H
illesum

told
him

that
each

of
us

m
ust

turn
inw

ard
and

destroy
in

him
self

alI
that

he
thinks

he
ought

to
destroy

in
others,

because
every

atom
of

hate
w

e
add

to
this

w
orld

m
akes

it
still

m
ore

inhospitable.
A

nd
K

laas
replied

to
her:

“Y
es,

but
that—

that
w

ould
be

after
ail

a
return

to
C

hristianity!,”
and

am
used

H
illesum

replied:
“Y

es,
w

hy
not

really—
C

hristianity?”
(23.09.42)

(H
illesum

2008,
561).

A
lthough

H
illesum

believed
in

the
C

hristian
love

(agape),she
has

n
ev

er
m

anifested
any

intention
to

convert
to

C
hristianity.

H
ow

m
any

also
believe

in
the

C
hristian

love
w

ithout
believing

in
Jesus

C
hrist

being
the

Son
ofG

od?

A
re

agape
and

eros
totally

incom
patible?

In
his

book,
A

gape
and

Eros,
N

ygren
argues

that
the

C
hristian

agape
has

been
perverted

by
the

G
reek

eros
(both

profane
eros

and
heavenly

eros)
beginning

w
ith

O
rigen

w
ho

perceived
som

e
equivalence

betw
een

the
tw

o.A
ccording

to
N

ygren,
eros

and
agape

could
neyer

m
eet.

They
are

totally
incom

patible
and

totally
different

in
origin

and
in

nature.
It

is,he
w

rites:
a

pair
ofideas

w
hich

in
their

origins
and

early
developm

enthad
noth

ing
at

ail
to

do
w

ith
one

another,
and

are
by

nature
com

pletely
anti

thetic,
and

yet
in

the
course

of
subsequent

history
have

becorne
so

thoroughly
interw

oven
that

it
is

now
difficuitfor

us
to

think
the

one
w

ithoutthinking
the

other.
(N

ygren
1937,

23)

N
ygren

corroborated
this

hypothesis
by

underlying
the

fact
that

the
w

ord
eros

w
as

rarely
used

in
the

N
ew

T
estam

ent.
B

ut
as

B
ernard

M
c

G
inn

sustains:
“
.
.
.

the
opposition

that
seem

s
to

be
im

plied
by

the
N

ew
T

estam
ent’s

preference
foragape

overeros
m

ay
apply

only
to

w
hat

the
philosophers

cam
e

to
cail

profane
eros,

and
flot

the
heavenly

eros”
(M

cG
inn

1991,
72).

A
ren’t

G
od

and
his

creatures
totally

different
in

origin
and

in
nature?

D
oes

this
m

ean
thatthey

have
nothing

to
do

w
ith

one
another?

I
agree

that
the

otherness
should

neyer
be

rem
oved

but
to

assert
that

they
could

neyer
m

eet
is

flot
m

y
opinion.

N
evertheless

this
beliefofa

possible
encounter

betw
een

eros
and

agape
is

flotan
idea

but
a

m
ystery.

N
ygren

opposed
the

idea
of

eros
to

the
idea

of
agape,

but

these
are

notm
erely

ideas,
they

are
indefinable

and
inscrutable

m
yster

ies
that

m
ust

be
experienced

up
and

forem
ost.

H
ow

could
w

e
discern

betw
een

a
spiritual

love
(spiritual

eros)
and

divine
love

(agape)?

B
ut

first
w

hat
is

agape?
A

gape
is

G
od

and
G

od
is

love
(1

John
4).

A
lthough

N
ygren

opposed
the

idea
of

eros
to

the
idea

of
agape,

I
find

no
objective

and
concrete

criterion
of

discernm
ent

in
his

book
betw

een
the

spiritual
love

(spiritual
eros)

and
the

divine
love

(agape).
So

how
can

w
e

discern
true

love
of

G
od

(agape)
then?

A
s

B
ernard

of
C

lairvaux
w

rote:
“if

itis
true

love
ofG

od,
ithas

its
ow

n
m

ent,
its

ow
n

rew
ard.

Love
has

no
cause

or
fruit

beyond
itself:

its
fruit

is
its

use.
I

love
because

I
love.

I
love

that
I

m
ay

love.”
(M

cG
inn

1994,
199).

It
is

m
y

opinion
that

H
illesum

’s
love

at
the

end
ofher

life
appeared

as
a

love
for

love,
as

a
love

w
ithout

any
cause

or
any

expectation.
O

n
her

w
ay

to
A

uschw
itz

on
Septem

ber
7

1943,
H

illesum
quickly

scribbled
a

note
on

a
postcard

that
she

threw
out

ofthe
train:

“C
hristine,

I
open

the
B

ible
at

random
and

find
this:

The
L

ord
is

m
y

high
tow

er”
(07.09.43)

(H
ille

2008,
7
0
2
).

H
illesum

’s
G

od
cannot

be
identified

to
any

religion
w

ithout
betraying

her
intentions.

A
ccording

w
W

erner
Stertzenbach

w
ho

m
et

H
illesum

at
the

W
esterbork

C
am

p,
she

identified
herself

as
being

relzious,
but

not
in

the
C

hristian
or

Jew
ish

sense
of

the
w

ord.
She

had
her

ow
n

idea
of

a
religion

(G
aarlandt

1989,
202—

203).
In

an
ihterview

,
H

illesum
’s

friend,
H

anneke
Starreveld-Stolte,

reported
that

H
illesum

’
spirituality

involved
a

faith
in

G
od,

perhaps
in

som
e

C
hristian

beliefs,but
nothing

show
ed

thatshe
w

as
a

C
hristian.’
8

W
hat

m
attered

for
H

illesum
w

as
to

overcom
e

ail
belongirigs.

A
s

M
ichel

de
C

erteau
w

rote:
“This

is
precisely

w
hat

m
akes

the
difference

betw
een

theplace
and

thepath”
(D

e
C

erteau
1975,

9). A
lthough

m
any

m
ay

ognize
them

selves
in

H
illesum

,
w

e
should

not
ignore

the
fact

that
she

w
as

a
m

ixture
of

things:
Spier’s

teachings,
Jung,

R
iike,

R
ittelm

eyer,’
9

O
useley,
2°

H
ebraic

B
ible,

N
ew

T
estam

ent,A
ugustine,

M
eister

E
ckhart

and
so

forth.
H

opefully
this

essay
has

show
n

the
process

of
love

in
H

illesum
’s

w
ritings

from
the

cam
ai

eros
to

the
spiritual

eros
leading

to
the

unexpected
and

captivating
divine

love:
the

so—
cailed

agape.
This
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doesn’t
m

ean
that

once
agape

w
as

experienced
by

H
illesum

she
w

as
free

of
eros

in
ail

shapes
and

form
s;

this
w

ould
be

a
disem

bodirnent
ofEtty

H
illesum

.
In

this
essay

I
have

tried
to

dem
onstrate

that
G

od’s
love

(agape)
is

infinite
and

offered
to

ail.
It

is
flot

lim
ited

to
C

hris
tians

or
to

the
so-called

“anoflyrnous”
C

hristians.
T

he
latter

expres
sion

can
indeed

be
interpreted

as
being

disrespectful
tow

ard
the

non-C
hristians.

I
do

believe
that

C
hrist

is
a

m
ystery

surpassing
ail

religioi,is
dogm

a.
A

gape
cornes

and
goes

in
a

rnysterious
w

ay
b
e

cause
G

od
is

agape.
W

e
are

not
united

in
G

od
w

ith
our

w
ords

but
w

ith
our

love
and

respect
for

one
another.

Etty
H

illesum
is

a
shining

exam
ple

of
such

a
divine

“agape”
love,

aithough
it

is
rnandatory

to
respect

H
illesum

’s
Jew

ishness
and

flot
to

convert
her

to
C

hristianity
Ialso

believe
that

H
illesurn’s

w
ritings

are
particularly

significant
today

because
they

reflect
our

context
ofglobalization.

‘Ihese
w

ritiflgs
con

tribute
to

ara
open-m

inded
approach

tow
ards

the
“O

lother”
includirig

the
“O

lother”
w

ithin
our

ow
n

selves.H
illesum

is
a

shiriing
exarnple

of
reconciliarion

and
as

she
hoped

for,
she

is
the

heir
ofa

great
spiritual

heritage
forw

hich
w

e
are

now
called

to
share

itas
best w

e
can.

N
otes

I.
‘Ihis

essay
w

as
partofa

posrdoctorai
research

subsidized
by

the
Fonds

québé
cois

de
la

recherche
sur

la
société

etla
culture

(FQ
R

SC
),

2007—
2009.

2.
In

her
diaries

H
iilesum

usually
referred

to
Spier

as
“S.”.

3.
T

he
first

com
plete

version
of

H
illesum

’s
diaries

and
letters

w
as

published
in

1986
and

a
fifrh

version
in

2008.
Seventy-eightletters

w
ritten

by
H

illesum
have

been
found

ro
this

day;
they

are
ail

included
in

the
last

edition.
A

n
E

nglish
version

of
H

illesum
’s

w
rirings

w
as

published
in

2002:
The

Letters
anti

D
itsriesofE

tty
H

illesum
,

1941—
1943,

edited
by

K
laas

A
.D

.
Sm

elik,
rranslated

hy
A

rnold
J.

Pom
erans,

(O
rtaw

alG
rand

P.apids:
N

ovalis/W
m

.
B.

E
erdrnans,

2002).
A

French
version

ofthe
com

plete
w

ritings
and

seventy
eight

letters
has

been
published

in
2009:

Les
écrits

dEtcy
H

illesum
.Journaux

etlettres
1941—

1943,
traduit

par
Philippe

N
oble,

(Paris:
Seuil,

2008).
A

lthough
an

E
nglish

translation
ofH

illesum
’sw

rirings
is

available,
I

translate
m

yseifail
H

illesum
’s

quotations
from

the
2008

latest
D

utch
version.

4.
T

he
w

ord
“spiritual”

(geestelijk)
in

D
utch

can
refer

to
hoth

the
intellect

and/or
the

soul
ofthe

person.

5.
R

eferences
to

the
diary

are
indicated

by
date

ofcistry
in

rny
rext

6.
Sec

Lev.
19,

18.

7.
Sec

Lev.
19,18

and
1

John
4,7.

8.
Sec

1
C

or.
13.

H
illesum

2008,
166

(28.11.41),
166

(29.11.41),
258

(20.02.42),
266

(27.02.42),
534

(27.09.42),
573

(02.10.42),
629

(letrer
dated

at
the

end
ofD

ccem
ber

1942).

9.
This

is
one

of
rhe

very
few

rim
es

w
hen

H
illesuin

used
rhe

form
aI

“uw
”

w
hen

addressing
herself

to
G

od
insread

of
“je”

or
“jou”

w
hich

is
m

orc
fam

iliar.

10.
T

he
w

ord
“G

od”
cornes

back
29

rim
es

in
the

hrsr
diary

(M
arch

8
1941

—
July

4
1941)

25
rim

es
in

the
second

diary
(A

ugusr
4

1941
—

O
ctohcr

211941),
23

tim
es

in
the

third
diary

(O
crober

21
1941—

D
ecem

ber
6

1941),
36

tim
es

in
the

fourth
diary

(D
ecem

ber
8

1941—
January

251942),
15

rim
es

in
the

fifth
diary

(Fehruary
16

1942—
M

arch
27

1942),
13

rim
es

in
rhe

sixth
(M

arch
27

1942—
A

pril
30

1942),
d

e
sevenrh

diary
has

hcen
losr,

13
rim

es
in

the
eighth

diary
(M

ay
18

1942—
June

5
1942),

34
rim

es
in

the
ninth

diary
(June

5
1942—

JuIy
3

1942),
81

rim
es

in
the

tenrh
diary

(July
3

1942—
July

29
1942),

92
rim

es
in

the
elevenrh

diary
(Seprem

ber
15

1942—
O

croher
13

1942),
and

55
tim

cs
in

the
lerrers.

11.
H

illesum
aiw

ays
refcrred

w
G

od
using

rhe
m

asculine
gendcr.

12.
Sec

M
att.

5,
44.

13.
The

G
erm

an’s
authorities

had
requesred

for
m

ost
cities

iii
the

N
etherlands

the
creation

ofJcw
ish

councils
presided

ovcr
by

notables
froni

tise
local

com
m

un—
ities.

T
hese

w
ere

supposedly
reresenting

the
Jew

ish
com

m
unity,

but
in

facr
rhey

w
ere

being
used

and
forced,

under
duress,

ro
rakc

over
rhe

G
erm

an’s
orders.

InJuly
1942,

H
illesum

’s
brorherJaap

convinced
her

ro
accepta

position
at

the
Jew

ish
C

ouncil
in

A
m

sterdam
,

hoping
to

protect
his

sisrer.
H

illesum
w

orked
thcre

rw
o

w
eeks

before
transfcrring

to
rhe

W
esterbork

t
r
a
n

s
it

C
am

p
to

p
u
r
s
u

e
her

w
ork

f
o
r

tis
e

Jew
ish

C
ouncil.

14.
B

ernard
M

cG
inn,

“Love:A
ctive,

C
ontem

plative,
E

ssential,”
w

he
puhiished

hy
B

rili
in

2009.
1

thank
Professor

M
cG

inn
for

sending
m

e
rhis

essay
dcliv

ered
ar

an
event

in
honour

ofhis
friend

K
arl

M
orrison

held
in

M
ay

2008.

15.
J.

Leguyr
(1897—

1969)
w

as
w

orking
for

H
an

W
egerifas

an
assistant

account
ant

until
he

hecam
e

bis
partner

in
1943.

16.
Frederik

W
ilicm

A
drianus

K
orif,

En
toch

is
G

od
liefele

[A
nd

yer
G

od
is

love]
(5

c
druk,

D
cii

E-Iaag:J.N
.

V
oorhoeve,

1945).
K

orff(1887—
1942)

w
as

a
D

utch
Protestant

theologian
and

professor
at

rhe
U

niversiry
of

Leiden.

17.
The

w
rirer

K
laas

Sm
elik

(1897—
1986)

bas
becn

H
illesum

’s
lover

for
s

few

©
E

quinox
Puhlishing

L
td.
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E
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266
Etty

H
illesum

:Love
C

atis fbr
Spiritual D

iscern
m

ent
A

lexancira
Pleshoyano

267

rnonths.
Sbe

asked
ber

friend
M

aria
T

uinzing
w

give
ail

of
ber

diaries
to

K
laas

ifshe
w

as
nor

to
rerurn

alive
from

W
esterbork

C
am

p.
Sm

elik
tried

to
have

rhese
diaries

puhiished
in

rhe
fifries

but
nobody

w
as

interesred.
In

1979,
bis

son,
K

laas
A

.D
.

Sm
elik

had
m

uch
m

ore
success

w
ith

rhese
puhlicatiois.

18.
Sec

the
lm

“Interview
w

ith
H

anneke
Srolte-Starreveld,”

(D
eventer:

E
tty

H
illesum

C
entre).

19.
Sec

Friedrich
R

ittelm
eyer,

Briefe
iber

dasJohannesevangelium
,

m
iteiner

O
ber

setzung
des Johannesevangelium

s
(Stuttgart,

U
rachbaus,

1938).
This

book
is

a
com

m
enrary

of
the

G
ospel

ofSaintJohn.
Friedrich

R
itrelm

eyer
(1872—

1938)
w

as
a

L
utheran

pastor
bora

in
N

urem
berg.

H
e

left
tbe

Protestant
C

hurcb
early

in
tbe

rw
enties

and
founded

rbe
C

hristengem
einschafi(C

hristian
C

om
m

unines)
w

bicb
still

exisr.
R

ittelm
eyer

had
been

influenced
b>’the

A
ustralian

R
udoif

Steiner
(1861—

1925)
w

ho
w

as
at

tise
bead

oftbe
G

erm
an

T
beosophicai

Socicty
from

1902
until

1912
and

then
left

to
found

the
A

nthroposophical
Socicry.A

copy
ofR

itrelm
eyer’s

book
is

available
at

the
Etiy

H
illesum

A
rchives

at
the

Jew
isis

H
istorical

M
useum

in
A

m
sterdam

.
Large

sections
ofit

arc
annoted

in
tise

m
argins

by
a

“E”
for

Etry
and

hy
a

“S”
for

Spier.
Several

reflections
of

H
iliesum

ecbo
rhis

docum
ent.

H
iliesum

aiso
copied

som
e

passages
ofit

in
ber

diary
and

in
a

book
thatshe

w
as

sharing
w

ith
the

Spier-club
m

em
bers:

Leuenkunst.
Sec

A
.J.C

.
van

Serers,Levenskunst,
G

edachten
van

w
eek

totw
eek

(A
m

sterdam
:

Tw
eede

H
erziene

uitgave,
1945).

Ibis
book—

w
hich

is
heing

kepr
at

tise
E

tty
H

illesum
archives

at
the

Jew
ish

H
istoricai

M
useum

in
A

m
srerdam

—
contains

som
e

daily
rboughts.

H
illesum

copied
quotations

in
itonce

in
a

w
hiie.

20.
Sec

W
O

usiey,
H

et Evangelie
van

de
H

eilige
Tw

aalven:
uit

ber
A

ram
eeesch

in
bet

Engelscb
vertaald

en
uitgegeven

door
Een

L
eerhng

van
den

M
eester;

in
bet

N
ederiandschvertaald

door
N

.M
.C

.
T

idem
an.

Tise
passages

of
tise

G
ospel

ofthe
H

oly
Tw

elve
copied

in
H

iflcsum
’s

diary
are

ailw
ritren

in
G

erm
an,

but
tbis

G
erm

an
copy

of
rhe

hook
bas

not
bcen

preserved.
In

H
iIlesum

archives
though,

at
the

Jew
ish

H
istorical

M
useum

in
A

m
sterdam

,
there

is
a

D
utch

copy
ofit

w
ritten

on
silk

sheet
ofpapcrs

w
hicb

belonged
to

D
icky

de
Jonge,

a
friend

ofH
iflesum

and
a

m
em

ber
ofthe

Spier-cluh.
M

any
passages

w
hich

som
erim

es
reflect

H
iH

esum
s

w
ay

ofthinking
are

underlined
in

tise
nsargins.

h
is

very
hkeiy

that
H

illesum
also

received
a

D
utch

version
ofit

hy
Spicr

because
sbe

m
entions

h
in

her
diary

on
D

ecem
ber

29
1941.

A
G

ernsan
copy

ofrhe
book

is
available

at
theT

iibingen
L

ibrary
in

G
erm

any.
Sec

G
.j.

O
useley,Da.s

Evangelium
des

vollkom
m

enen
Lebens,

Ein
urspriingbches

und
volistiindiges

E
vangehum

,
niedergeschrieben

und
herausgegeben

von
dens

verstorbenen
Rev.

G
.J,

O
usciey.

O
hersetzt

von
W

Z
im

m
crm

ann.
M

it
einem

V
orund

N
achw

ort
und

m
it

K
om

m
entaren

versehen
von

R.
M

illier.
R

udolfZ
itzm

ann
V

erlag.
L

aufbei
N

iirnberg,
Leipzig

und
B

ern.
E

rstm
als

verôflenthcht
um

1902
durcb

den
V

erlag.
C

opyright
1938

hy
R

udoifZ
itzm

ann
V

erlag,
L

aufbeï
N

iirnherg.

Ersres
bis

drirres
T

ausend
Januar

1938.
Tise

original
hook

w
as

w
rirten

in
Engiish

and
is

available
at

rhe
W

ashington
L

ibrary
in

the
U

S
.

T
bcre

arc
siigisr

differences
in

tise
translations

though.
Sec

G
j.

O
useicy,

The
G

ospelqf
the

H
olji

Tw
elve

(know
n

also
as

7he
G

ospelofthe
PerfrctL

fr),
N

cw
E

dirion,
w

ith
Introduction

and
N

otes
hy

E.
Prancis

U
dny,

M
.A

.,
Priesr

in
tise

Liberai
C

atholic
C

hurcb
(L

ondon:
E

dson
L

irnited,
1923).

A
new

edition
cam

e
out

in
2004:

sec
The

G
ospel ofthe

H
oly

Tw
elve

hy
G

.J.
O

useley,
E.

Francis
U

dny,
in

collaboration
w

itls
E.

Francis
U

dny
(K

essinger
Puhlishing,

2004).
Rev.

G
.J.

O
useley

(1835—
1906)

w
as

a
priesr,

firsr
in

tise
E

stablished
C

hurch
oflrcland

and
rhen

in
the

C
atholic

A
postolic

C
isurch.

O
useley

pretended
that

he
bad

w
ritten

dow
n

this
G

ospel
after

he
had

reccived
it

in
different

fragm
ents

and
atdifferent

tinses
in

dream
s

and
in

nightvisions.
Four

pci-sons
supposedly

had
appearcd

to
Isim

in
ordcr

ro
reveal

this
G

ospel:
E

m
m

anuel
Sw

edcnhotg,
E

dw
ard

M
airland,

A
nisa

K
ingsford,

and
a

pridr
ofa

form
er

cenrury
giving

bis
nam

e
as

Placidus
oftbe

Franciscan
O

rder
w

ho
then

hecam
e

a
C

arrnehte.A
c

cording
w

rhe
prcfacer,

E.
Francis

U
dny,

it
is

unrhinkahle
that

O
useley

could
have

w
ritren

this
G

ospel
on

bis
ow

n
because

ise
apparenrly

did
not

have
tise

intellectuai
and

literary
capacitics

ro
do

so.
O

useiey
asserted

rhat
this

G
ospel

w
as

a
docum

ent
originally

w
ritten

in
A

ram
aic

that
the

Essenian
com

m
uniries

w
ould

have
sent

to
T

ibct
to

protecr
it

until
tise

w
orld

w
ould

be
capable

ofre_
ceiving

it.
U

dny
w

enr
on

saying
tisat

alrhough
tisis

G
ospel

iooked
like

rhe
four

canonical
G

ospels,
tise

order
of

the
evelsts

w
as

nor
the

sam
c.

For
having

read
h

m
yseif,

Iw
ili

add
tbat

tise
evetsrs

are
sligistly

m
odied—

for
exam

ple,
G

od
is

horh
M

other
and

Father—
and

there
are

som
c

passages
totaliy

diffcrent
and

original.
Ibis

docum
eist

arouse
tbc

interest
ofeveryone

in
the

Spicr-club
and

tlsey
spent

rim
e

reading
it

ail
rogether

and
com

m
enting

it. A
s

a
C

hristm
as’

gift
in

1941
Spier

typcd
s

copy
ofit

for
ail

tise
m

em
bers.

R
eferences

A
ugustin.

1922
D

es
H

eilz’en
A

ugustin
B

ekenntnisse.
Jena:

E
ugen

D
icdericbs.

D
e

C
ertcau,

M
ichel.

1975
C

om
m

e
des

nom
ades.

C
ulture

etfoi,
43/44:

9.

G
aarlandt,Jan-G

eurt.

1989
M

en
zou

een
pleister

op
vele

w
onden

w
illen

zzjn.
Reacties

op
de

dagboeken
en

brieven
van

Etty
H

illesum
.

A
m

sterdam
:

B
alans.

H
illesum

,
Etry.

2008
Ettjs

D
e

nagelaten
geschqflen

van
Ett-y

H
illesum

1941—
1943.

Sth
edition.

A
rnsterdaiss:

U
itgeverij

B
aisas.
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268
Etty

H
illesum

:Love
Cailsfor

SpiritualD
iscernm

ent

M
cG

inn,
B

ernard.

1991
The

Foundations
ofM

ysticism
,

O
rzins

to
the

Fifih
C

entu;y,
N

ew
Y

ork:
C

ro
ss

road.
1994

7he
G

row
th

ofM
ysticism

,
N

ew
Y

orlc:
C

rossroad.

N
ygren,

A
nders.

1937
ErosandA

gape. A
Study

ofthe
C

hristian
Idea

ofLove.
L

ondon/N
ew

Y
ork:

T
he

M
acM

illan
C

o.

Pleshoyano, A
lexandra.

2009
Jzvais

encore
m

ille
choses

à
te

dem
ander.

Lhnivers
intérieur

dE
tty

H
illesum

.
M

ontréal/P
aris:

N
ovalis/B

ayard.j
2007

Etty
H

illesum
:lsm

our
com

m
e

‘reule
solution’

U
ne

herm
éneutique

théologique
au

coeur
du

m
al.

M
unster:

L
it V

erlag.

B
ook

R
eview

s

C
handola,

Sudha.
E

ntranced
by

the
G

oddess:
Folklore

in
N

orth
Indian

R
elzion.

L
oughborough:

H
eart

ofA
lbion

Press,
2007.

xvi
+

205
pp.,

12
b&

w
photos,

Pb.
ISB

N
-13:

9781905646081.
£12.95.

R
eview

d
by:

N
icole

H
ernbroff,

U
niversity

of
L

ethbridge.

‘Ihe
goal

of
this

volum
e

is
to

describe
a

few
im

portant
features

of
the

N
orth

Indian
G

oddess
tradition.

H
er

research
is

spiit
into

rw
o

focused
com

ponents.
“Part

O
ne”

concerns
folklore

in
its

m
any

guises,
such

as
songs,

m
yths,

m
antras,

and
textual

sources.
In

“PartTw
o,”

she
delves

into
the

use
of

trance
in

relation
to

H
indu

goddesses.
In

this
section

C
handola

provides
four

case
studies

w
here

trance
has

occurred,
som

e
instances

ofw
hich

include
extrem

e
austerities

such
as

licking
hot m

etal.
She

concludes
w

ith
her

outlook
on

the
future

ofgoddess
w

orship
in

the
N

orth
ofIndia.

Initially
C

handola
provides

som
e

background
to

the
bulk

of
her

research
through

a
brief

sum
m

ation
of

H
indu

textual
categories.

She
states

w
hile

goddesses
w

ere
present

in
the

V
edas,

their
role

w
as

m
in

i
m

al
com

pared
w

ith
their

m
ale

counterparts.
She

argues
that

the
Epics

developed
goddesses

in
tw

o
w

ays:firstly
by

introducing
a

new
pantheon

ofdeities
w

hich
have

taken
the

forefrontin
contem

porary
w

orship
and

secondly
by

planting
the

first
seeds

of
the

“G
reat

G
oddess”

concept.
The

G
reat

G
oddess

does
flotfully

corne
into

her
ow

n
until

the
Puranic

period.
H

ere,
C

handola
focuses

on
the

D
evi

M
ahatm

ya
as

a
vital

text
that

cem
ents

the
ultirnate

nature
of the

G
reat

G
oddess

w
hile

also
p
ro

viding
devotees

w
ith

guidelines
that

pertain
to

her
w

orship.
Finally,

C
handola

describes
three

m
odes

of
goddess

w
orship:

one,
through

piigrim
age

w
holy

sites
devôted

to
various

form
of

the
G

oddess,
the

pithas,
tw

o,
through

the
T

antras,
both

as
texts

and
as

specialized
form

s
of

ritual
practice,

and
three,

through
bhakti,

the
rnost

cornm
on

form
ofw

orship,
w

hich
occupies

a
central

role
in

the
folkloric

tradition.
From

this
point

forth
C

handola
largely

leaves
the

background
m

aterial
behind

and
focuses

on
ber

field-w
ork.

She
com

m
ences

w
itb

a
discussion

on
devotional

songs,
w

hich
she

divides
into

tw
o

categories:

R
ST

28.2
(2009)

269—
27

1
doi:10.1

558/rsth.v28i2.269
R
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